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LEXICAL INNOVATIONS INTRODUCED THROUGH THE CULTURAL LEXEME
‘ZHADY’ IN KHOJA AHMED YASAWTI'S HIKMET

Abstract. This study aims to analyze the linguistic unit “zhady” in Hikmets
by Khoja Ahmed Yasawi. The concept of cultural lexicon is defined, and the
frequency of usage of this unit in Yasawi’s Hikmets, which explains the sources
of our spiritual values and conveys religious understanding in a way appealing
to the people’s worldview, is examined. It is concluded that each cognitive
linguistic unit requires individual analysis. The research was conducted within
lexical-semantic and cognitive frameworks. Based on the transcribed version of
the Samarkand (Zaleman) manuscript presented in R. Sydyk’s monograph “The
Language of Yasawi’s Hikmets,” the study analyzes the cultural lexeme “zhady”
and demonstrates its function as a “linguistic unit of memory retention.” It
examines the various uses of the linguisticunit “zhady” in Yasawi’slanguage. The
terms “cultural code,” “national code,” “cultural lexicon,” “lexical innovations,”
and “cultural lexicon” are explained. Drawing on the works of both domestic
and foreign Yasawi scholars, the study demonstrates that it identifies the
mechanisms for expanding the lexical inventory within cognitive linguistics.
The study explains the phonetic differences between the translation and the
manuscript using a historical-comparative method. The practical significance
of the study lies in the possibility of applying its results in theoretical courses
on lexicology and cognitive linguistics, as well as in seminars related to Yasawi
studies.

Keywords: Cultural lexicon, cognition, “zhady,” cultural code, national
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Introduction

Taking the Hikmets of Yasawi, a prominent figure of the medieval period, as the object of
study, we focused on the frequency of usage of individual linguistic units. This study aims to
identify the cultural-linguistic aspects of linguistic phenomena through the analysis of Yasawi’s
works in the context of promoting spiritual values. The study provides evidence supporting
conclusions about the expansion and narrowing of word meanings in our language’s lexical
stock. First, let us briefly consider the concept of “cultural lexicon”. A.N. Morokhovsky contrasts
abstract lexicon with cultural names, scientific terms, and ideological words. According to
him, such classification is determined, first, by the function it performs; second, by the way it
emerges; and third, by the diversity of its conceptual content (Morokhovsky, 2011). Based on this
perspective, it can be observed that several factors underlie the opposition of abstract lexicon to
cultural names. These factors can be concluded to be related to the perceptual mechanisms in
cognitive consciousness that ensure the stabilization of linguistic concepts. Scientific terms are
usually formed as a result of the creative activity of individual authors. Their main purpose is to
clarify specific notions and concepts in the language, thereby reinforcing established concepts
within society.

These terms encompass spiritual consciousness and are aimed at systematizing scientific
understanding. In contrast, cultural words emerge within the social environment. Their role
is to connect notions and concepts in the language with existing cultural concepts in society,
thereby organizing cognitive consciousness. Thus, although scientific terms and cultural words
are created in different ways, both ultimately aim to stabilize concepts within the language
system and encompass spiritual consciousness (Morokhovsky, 2011).

In studies on cultural lexicon, A.N. Morokhovsky classifies it from a functional perspective,
highlighting the differences between abstract lexicon and cultural names. While L.I. Chumak
explains cultural signs through the concepts of “concept” and “semiotic code,” R. Sydykova
identifies the establishment of cultural names in the national language within a historical-
normative framework. Comparing these perspectives highlights the need to consider cultural
units by integrating their functional, cognitive, and historical aspects.

Primarily, to clarify the theoretical foundation of the study, the concept of “cultural lexicon”
is defined from a scientific perspective. This concept encompasses units that represent cultural
content in the language, and it differs from abstract lexicon, cultural signs, and names related
to cognitive consciousness, allowing for the delineation of their semantic field. Following this
definition, the study examines the cultural-cognitive manifestations in Yasawi’s works and
explains their role in conveying cultural-cognitive content.

Literature Review

The Samarkand (Zaleman) manuscript is considered one of the oldest and most complete
versions of Yasawi’s Hikmets. The transcription made by R. Sydykova introduces the text into
scholarly circulation, allowing for a precise study of its linguistic features (Sydyk, 2014).

Through this version, it becomes possible to systematically identify the cultural lexicon,
historical linguistic layers, and terminological features in Yasawi’s works. Moreover, the
transcribed text strengthens the empirical basis of the study and facilitates comparative analysis.

While examining the texts of Yasawi’s Hikmets (translated into Kazakh by A.M. Ibatov, Z.
Zhandarbek, and A.Sh. Nurmanova) (Yassawi, 2000), the following lexemes drew particular
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attention: “haq,” “iman,” “heart,” “love,” “zhady,” “ushbu,” “tabarik,” the element “dur,”
the prefix “bey,” and others. There is no doubt that the cognition of these lexemes in Yasawi’s
understanding represents fully established linguistic units with clearly defined meanings.
The lexemes “haq” and “iman” belong to the religious-ideological group, representing the
concepts of faith and truth. The lexeme “heart” falls into the anthropological-spiritual group,
representing a person’s inner world and moral essence. The semantic field of these lexemes is
characterized by their function of conveying religious understanding, spiritual experience, and
cultural values. Focusing on the peculiarities of lexical usage, it consistently conveys Yasawi’s
cognition: at times intertwined with religious understanding, and at other times manifested
at the level of intellectual consciousness. Thus, these phenomena in Yasawi’s linguistic usage
constitute a topic that calls for dedicated, specialized study.

Methodology

The study employed observation, lexical and semantic analysis, synthesis, selection, and
comparative-historical methods. The main purpose of the work is to review scientific research
on the linguistic features of cultural vocabulary in «wisdom», analyze works, views, and sources
on the topic that should be touched upon as a problem, and make comparative judgments.
As a source, R. Syzdyk’s version of the «language of wisdom «Yasawi» and the Samarkand
manuscript (Zaleman) are used.

Discussion and results

All Arabic and Persian words in the Kazakh language of the 19th century are not entirely
innovations of that period, since Arabic, and especially Persian, words had already entered the
language of the Turkic peoples inhabiting Central Asia and Kazakhstan from Yasawi’s time.
This occurred through the poetic heritage of the Yasawi school, the Hikmets, and the continuous
development of this school, which led to the usage of many such words. Among these usages,
there is no doubt that loanwords introducing new conceptual terms were also present (Sydyk,
2014). Supporting this conclusion, it should be noted that loanwords of Arabic and Persian
origin, which occupy a significant place in our language’s vocabulary, have adopted cultural
dimensions in their denotations. The acceptance of values established in spiritual culture into
religious cognition occurs naturally during the adaptation process and becomes firmly integrated
into the socio-cultural environment without difficulty. The cultural code is used to reveal the
meaning of cultural phenomena (values, signs, symbols, norms, texts, rituals) (Zhakypov, 2023).
One of the oldest written examples of our cultural cognition is the Yasawi heritage, which
should be examined from the perspective of linguistic code. The term “code” refers to three
types of global cultural codes: pre-writing (traditional codes), written (scriptural) codes, and the
currently emerging screen codes. Cultural scholars associate the emergence of the written type of
cultural code with sacred texts, noting that from this point, it transitioned into ritual or magical
codes. The Yasawi heritage belongs to this type of written cultural code (Zhakypov, 2023). The
study of national cognition, national culture, and national code has attracted the interest of
many scholars. In discussions on linguistic code — national code — cultural code, priority is given
to examining our “heritage words” that occupy a significant place in the lexical stock of our
language. In this context, each researcher examines the aforementioned linguistic phenomenon
from various perspectives, according to their own scientific approach. Among the loanwords
that have entered our language, there are many “colorful” terms whose exact equivalents do not
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exist in other languages, as they were adopted by the Kazakh people in accordance with their
worldview, way of life, and religion. After passing through certain periods, some of these words
undergo changes in meaning and function, acquiring new designations. These are referred to in
the language as “lexical innovations.”

A small subset of lexical innovations consists of archaic words that have been “revived”
in usage during a specific period. In linguistic literature, they are referred to as aelogisms
(Sydyk, 2014). For example, linguistic units such as “ushbu” and “zhady” can be included in
this category. The main focus is directed to the usage of the lexeme “zhady,” and evidence is
provided from several instances of its occurrence within the text. This conclusion aligns with the
function of the lexeme “zhady” in Yasawi’s Hikmets: it appears as a symbol preserving religious-
spiritual experience and serves as part of the collective memory that ensures historical-spiritual
continuity in Kazakh culture (Fischer, S., 2007).

Another small subset of new words consists of certain archaic terms that had not previously
been recorded in dictionaries but appeared in usage; these are eventually incorporated into
dictionaries and are referred to as neologisms (Sydyk, 2014). This category includes, for example,
words derived from the root “zhady,” such as “zhadygoy,” “zhadyual,” “zhady agash,”
“zhadygat,” “arazhad,” and others. These words occasionally appear in usage, especially in
word formation and terminology, where names and terms frequently combine with the lexeme
“zhady.”

The renewal and enrichment of the core vocabulary occur through the interaction between
the “foundation of the language” and the “general national lexicon” (Aldasheva, 2023).
Linguistic processes aimed at expanding the vocabulary through lexical innovations contribute
to enhancing the communicative and cognitive potential of the language.

Analyzing “lexical innovations” in the vocabulary of the Kazakh language is particularly
important. Such phenomena have become especially prominent over the past quarter-century.
The potential of the native language is manifested in the enrichment of Kazakh-adapted units.
The idea of Kazakhization was formed within the framework of language policy in our country,
and the concepts of “the potential of the native language” and “the internal semantic capabilities
of the language” have been consistently mentioned in legislative documents. In this regard,
the emergence of Kazakhized lexical innovations can be regarded as a complex process that
demonstrates the dynamics of the language and ensures the vitality of the national language,
reflecting the dynamic potential of Kazakh (Aldasheva, 2023).

Researchers examine this linguistic phenomenon from various perspectives. Words that
reflect the symbolic nature of national culture and convey national values are represented using
concepts such as “national code” and “archetypal image.”

An archetypal image is any representation that serves as a coordinate of linguistic
development and culture, and is considered the result of a worldview. The semiotic space of
national culture possesses an archetypal character, arising from various cultural-historical
experiences and reflecting “untranslatable” meanings influenced by differences (“divergences”)
in values and significance (Mongileva & Medetova, 2020).

In the Yasawi heritage, we aimed to consider the lexeme “zhady” as an independent linguistic
unit. In the explanatory dictionary of the Kazakh language, it is defined as follows: 1. Something
that causes dizziness, blinds the eyes, or enchants—magic, a spell. “Zhady katyn lay down flat”
(Iztileuov). 2. According to old beliefs, an illness is caused by the influence of magical power.
“Ttibek fell ill from zhady, and that zhady entered inside him” (Aitys. Aitys is a traditional Kazakh
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oral poetry competition). 3. The secret or hidden essence of something. “He misled the fugitive
who knew the land zhady well” (Rakhymzhanov). “Zhady kildy — he bewitched him, causing
a headache and confusion” (Kaliyev, 2014). The word “zhady” has three different meanings. In
the field of information, the lexeme “zhady” is used in the sense of “memory” or “a place where
information is stored.” According to the dictionary, the lexeme “zhady” is presented in sixteen
different forms, encompassing meanings related to horse equipment, types of illnesses, herb-
cutting tools, and others. Focusing on the usage of the word “zhady” in Turkish, we observe that
the sound “j” is often replaced by “y” and it corresponds to meanings such as “biiyii,” “sihir,”
“cad1,” “bliylicli,” “sihirbaz,” “yad,” “hafiza,” and “bellek” (Kazakg¢a <> Tiirkce Sozliik, 2025).

The Persian word 2L [yad] corresponds in Kazakh as “zhady,” which in the general literary
language denotes a human-specific quality or ability, such as thought, memory, or recollection
(Chumak, 2009). Here, the term “zhady” is used in place of words denoting memory, mind,
essence, principle, or way. In the Yasawi heritage, the lexeme “zhady” is considered a linguistic
unit with a multi-layered semantic field. In the explanatory dictionary of the Kazakh language,
it is defined with meanings such as magic, illness, and secret, while in the modern field of
information science, it is used in the sense of “a place where information is stored.” This lexeme,
which is recorded with sixteen different meanings in the Kazakh vocabulary, also appears in
Turkish with various semantic aspects (such as “magic” and “memory”), reflecting historical-
cultural and cognitive connections. The following usages of the lexeme can be observed in
Yasawi’s Hikmets.

i

13aBéndém degdimykin/qaida barsam 1ady (Sydyk, 2014).
i6lllje;h 1adyn daum aityri/allah 1ady koénal (Sydyk, 2014).
T6j'1]13‘/haqdyn gafil nakaslar agiar izlar/ (Sydyk, 2014).
18—;2] 1adyny nyry birla aqty bolgai/zikri (Sydyk, 2014).
101a

Alla 1adyn aitur qul ma,ny birlan/ b1 ma,nyga (Sydyk, 2014). In Yasawi’s usage, «zhady» is
combined with the words Allah/Haq and is understood in the linguistic context as «in the way
of Allah». «Adildik jolynda bolsari, Haq seniri janyrida» conveys this meaning: «if you are on the
path of justice, Haq will be with you».

102b

Haq 1adyny aigan kishi /tag.-y tashny (Sydyk, 2014).

Iady turur 6zga 10qtur ishi/ol (Sydyk, 2014).

110a

Jahil/haq 1adyny birddm etmai 1arar (Sydyk, 2014).

Nel2

Hagq 1ady bild bAnd4 mydam bolgani bthraq (Sydyk, 2014).

Nel7

Isianlarga battym 1ady bergin saharda (Sydyk, 2014).

Ne21

Alla 1ady konal mulkin achar ermish (Sydyk, 2014).

Hagq 1adyny [aityb] yzri yala qylga1 (Sydyk, 2014). Expressions such as “Alla yady,” “Haq
yady,” and “yady” are understood in the sense of being under God’s support or attention, while
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the phrase “yadyda turur” is used in the sense of “to remain in consciousness” or “to stay in
mind.”

In Yasawi’s usage, expressions such as “Alla yady” and “Jahil/Haq yady” correspond to
phrases like “under God’s attention” or “in God’s path.” The phrase “yady bergin” is used in
the sense of “grant it to the mind.” As we can see, the semantic range of the lexeme “zhady”
is extensive, with its meaning varying according to context. In linguistics, such lexemes are
sometimes referred to as “cultural nuances” or “linguoculturemes.” Following L.N. Chumak’s
classification of units with cultural nuances, we focus on the two main types of such units
based on the given classification: 1. Linguoculturemes in national cultural semantics (proverbs,
idioms, non-equivalent lexemes, proper names, toponyms).» 2. Linguocultural Units in
Socio-Cultural Semantics (Slogans, Sovietisms, Clichés, Anecdotes)» (Rusakov, 2010, p. 34).
Researchers examining cultural and linguistic codes within the linguistic space (Myngbayeva
& Kudasbekova, 2020) note the difficulty of providing exact equivalents for such terms when
translating them into another language.»

The emotion-expressing idioms used in Yasawi’s Diwan-i Hikmet have been preserved in
both historical and modern Turkic languages, reflecting the cultural-linguistic continuity. In
addition to conveying the spiritual experiences within the Sufi worldview, they also serve as
units that preserve the cultural memory of Turkic peoples (Semiz & Utebekov, 2024). While
Myngbayeva and Kudasbekova (2020) highlight the challenges of achieving accuracy in
translating cultural codes, Semiz and Utebekov (2024) identify the preservation of Yasawi’s
idioms in Turkic languages as evidence of cultural-linguistic continuity.

The linguistic units in Yasawi’s Diwan-i Hikmet serve not merely as poetic devices but also
as carriers of cultural codes. These codes illuminate the core of the Sufi worldview, transmit
spiritual experiences across generations, and function as key elements in the construction of
both national and religious identity. The linguocultural approach enables the analysis of a
text not merely from a literary standpoint but also from the perspective of cultural semiotics,
offering a pathway to examine the concept of memory through cultural codes (Zhakupov et al.,
2023). While the lexeme “‘memory’ used by Yasawi denotes religious and spiritual consciousness
and experience, linguocultural studies interpret it as a cultural code. By integrating these two
perspectives, the function of memory becomes evident not only within Sufi poetry but also
across the broader cultural space. The key unifying aspect lies in revealing the multifaceted
nature of the concept of memory: it serves both as a spiritual code of the Sufi worldview and as
a linguistic tool that shapes national and cultural identity. Thus, in analyzing Yasawi’s legacy,
the lexeme ‘memory’ intersects with cultural nuance and the theory of linguocultural units,
providing a foundation for interdisciplinary research. In this study, the lexeme ‘memory” was
analyzed as one of the key units underpinning ‘lexical innovations’ in the language. It can be
observed that the range of such linguistic units under investigation is gradually expanding in
the contemporary period.

Conclusion

The lexeme ‘memory’ used in Yasawi’s Hikmets can also be regarded as a cultural unit. In
Yasawi’s usage, ‘memory’ refers to human consciousness, recollection, and awareness, whereas
in the field of information science, although the term is the same, its function differs.»

The results of the study indicate that the natural processes of language development,
change, decay, and revitalization are universal characteristics inherent to all languages. Within
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the context of Turkic languages, lexical innovations introduced through the linguocultural unit
of ‘memory’ contribute to enriching derivational chains and expanding the semantic potential of
the language. Although the core meaning of a word remains stable, its functional usage allows its
meaning to expand and adapt to new domains. In Kazakh, the lexeme ‘memory’ is traditionally
associated with the concepts of ‘recollection,” “awareness,” and ‘brain,” whereas in information
science, its application to a primary device performing the function of the “brain” demonstrates
semantic continuity. The extension of this term into another domain does not break its functional
connection; on the contrary, it highlights the adaptive capacity of the language.

The conclusions presented in the article provide insight into the semantic expansion
of linguistic units, facilitate the consolidation of new concepts, and allow for the scientific
substantiation of terms established in the field of information technology. They serve as
important evidence for identifying ways to enrich the lexical composition of the language, as
well as for describing cognitive processes.

The results of the study contribute to the formation of a new understanding at the intersection
of cognitive linguistics and cultural studies in Turkic texts. The emergence of linguistic
innovations through the linguocultural unit of ‘memory’ elucidates the interconnection between
cultural consciousness and cognitive processes, providing a scientific basis for expanding the
potential of language. These conclusions serve as a valuable resource for studying the semantic
development of Turkic languages.

Conflict of interest
The author declares that the article contains no conflict of interest.

Contributions of the authors. During the writing of the research work, M.E. Azhibekova
identified the main idea and concept of the article, analyzed the research materials, and wrote
the main part of the article. G. Sagidolda participated in the collection, sorting, and analysis of
research materials, discussion of the article, and was engaged in the preparation of the article.
G.A. Abdimaulen critically reviewed the content of the article, contributed to the discussion
of the article. The authors are equally responsible for all aspects of the work, and the scientific
work was carried out without exchanging opinions.

References

baitnusasos, A.K., baitnusasosa, K.T. (2007). Typikiie-kasakiiia co3aik. AaMaTsl

ooycenitoba M.K. (kaamsr peg.) (2000). Maccayn Koxka Axmer. Xuxmerrep. Aamarsl:
Aank-IIpecc

Monrnaesa, H., Meaertosa, 3. (2020). Kasax aAmHrsomogeHnerinAeri oroacel YFBIMBIHBIH
KOCMOTOHUAABIK apXeTUIIMKaAbIK OeitHeaepi. Abai amvirdazor Kas¥I1V Xabapuivicot, « Durorozus»
cepusicol, 4(74), 128-134. https://rmebrk.kz/journals/6401/54474.pdf

Mopoxosckuit A.H. (2011). Mzopannsie Tpyast. Kues: KHAY

Crzapik P. (2014a). Slcayn «XukmeTTepinin» Tiai. Aamarsr: Ea-mexipe

Crzapik P. (2014b). Cesaep ceitaeiiai (cezaepain Koa4aHblAy TapuxblHaH). Aamarte: Ea-
mexipe

Kaanes b. (2014). Kasax TiaiHiH TyciHAipMe co3airi. AaMaTel: MeMAeKeTTIK Tiaai 4aMBbITy
VHCTUTYTEI

Pycakos B.M. (2010). Kareropmsi KOHIIEIIT — apXeTUIH — AUCKYPC: MeTOAOAO0TMYecKue
HOBallUMl B 1ICCA€A0BAaTe€AbCKOM MHCTPyYMeHTapMUM COBPEMEeHHOTO I'YMaHUTapHOIO 3HaHU.

14 2025 AH. T'ymuaes ateingare! Eypasust yarteik yausepcuteTinig XABAPIIBICHL
Ne4 (153) OUAOAOIVI cepusicor
ISSN: 2616-678X. e[SSN: 2663-1288



Becmnux  Huxxnesapmosckozo zocydapcmeetitiozo yrueepcumema, 2, 50-55. DOI:  https://doi.
org/10.51889/2020-4.2077-6861.26

Yymak A.V1. (2009). A3b1k 1 Conmym. MuHcK

Mzeig6aesa A I, Kyaacbekosa, A.B. (2020). /AMHIBUCTUKAABIK KEHICTIKTeTi MaAdeHM KO/ I1eH
Tiaaik xog // Abaii amondazor Kas¥ITY Xabapuwivicor, 4 (74), 134-138. https://bulletin-philology.
kaznpu.kz/index.php/ped/article/view/51

Aldasheva, K. (2024). Cagdas Tiirk Dillerinde S6zciik Dinamikleri: Kazaklastirma Deneyimi
ve Sonuglar1. Journal of Turkic Civilization Studies. — 2024. — Ne 4 (2). — B. - 78-94. DOI: https://
orcid.org/0000-0001-5292-6727

Fischer, S. (2007). Cultural Memory Studies: An Introduction. Berlin: De Gruyter.

Semiz, K., Utebekov, S. Idioms expressing emotion in Divan-I Hikmet and their reflections
to contemporary turkish dialects. Turkish Culture and Hac1 Bektas Veli Research Journal. — 2024.
— Ne109(Mart). — Pp. 327-354. DOI: https://doi.org/10.60163/tkhcbva.1396624.

Zhakupov, Zh.A. From the experience of decoding Turkic Sufi poetry (based on Yassawi’s
work “Diwani Hikmet”) // Turkic Studies Journal. — 2023. Vol. 5. - No3. — P. 110-122. DOI: http://
doi.org/10.32523/2664-5157-2023-3-110-122

Zhakupov,Z., Sarekenova, K., Aimukhambet, Z., Sagidolda, G., Omirbekova, Z., Akhmetova,
M., & Tuyakbayeva, R. (2023). Language and Cultural Codes in Ahmed Yasawi’s Diwani Hikmet:
A Linguacultural Study. Eurasian Journal of Applied Linguistics, 9(3), 238-246. Doi: http://dx.doi.
org/10.32601/ejal.903021

M.E. Axmubekosa', I'. Carmgoaaa® I'.A. 96gimayaen’
A.H. I'ymunres amoindazol Eypasua yammorx ynusepcumemi, Acmana, Kasaxcman

Koxa Axmeg SIcaym «XMKMeTiHA€Ti «Kaabl» MdAeHM AeKCeMachl apKblAbl eHIeH
«2€KCVKaAbIK )KaHaAbIKTap»

Angartnia. bya >XyMbIcTa OpTa FachlpAblH KOPHEKTi Tyaracwl flcaym «XuKmeTTepiHAeri»
«Kaapl» TiaAiK OipAiriH TaagayAbl MakcatT eTedi. MajeHM AeKkcyKa YFBIMBIHA TYCiHIK Oepiair,
pPyXaHM KYHABLABIFBIMBI3ABIH KalTHa P KO31, ATHM Ty CiHIK apKBLAbI XaABIKTHIH TAHBIMBIHA TaPTHIM /bl
TyciHgipren flcayn «XmkmMeTTepiHAeri» KOAJ4aHBIC XKMiAiri Ha3ap¥a aAbIHBII, 9pOip TaHBIMABIK
Tiaaik Oipaikke >Keke TaagayAap >KYPridy KaXkeT Aell TaHblAaAbl. 3epTTey >KYMBICHI AeKCHKa-
CceMaHTUMKaAbIK, KOTHUTUBTIK OarpITTa opeiHgaaraH. P.Coi3apikoBaHbiy «flcaym «XmMKMeTTepiHiH
Tiai» MoHorpadusceiHgarsl CamapkaHg (3adeMaH) KOA’Ka30achIHBIH TPaHCKpUMILMAAaHFaH
HYCKachl OOJIBIHITA «Kabl» MdJeHN AeKCUKACBIH Taljay¥a 4eH Kolbl1aabl. Tapuxm KeseHaepre
Oall1aHBICTBl KOAJQHBICTAFbl MaFbIHAHBIH KeHeIOl KOAbIHAA KaHa MarblHaHBIH Ialida OO0AyHI,
«adA0TU3M» >KoHE «HEeOJAeKCU3M» yJepici >Kallabl TOKTadaAbl. «Kaabl» Tiagik OipairiHig
Slcayu TiaiHAe SpTYPAi KOAAQHBIAYBIH KapacTbhlpaabl. «MaaeHN Koa», «YATTBIK KO4», «MdAeH!
A€KCHKa», «AeKCUKaABIK JKaHaABbIKTap», «MadAeHI AeKCUKOH» TepMIHAepiHe TyciHaipMe Oepeai.
OraHaBIK >KoHe IIeTeAAiK sicayuTaHyIIblLAapAbIH 3epTTeyAepiH HeTidre aaaabl, TaHBIMABIK Tia
OiaimMiHAeri ce34iK KypaMHBIH OalfbITy >KOAbIHa KbI3MeT eTeTiHiH KepceTeai. Ayjapma MeH
KOA’Ka30aHBIH apacblHAAFbl ABIOBICTHIK alBIPMAaIIbIABIKTE TapUXM-CaABICTHIPMAABl dAiCIIeH
Tycinaipeai. Makaaaga P. Crizasikosa, K.C. Aagamesa, K. A. JKakbImos, T.0. 3epTTeyItilepain
mikipaepine cymeneai. MakasaHblH NpPaKTMKaAbIK MaHBI3ABLABIFE KYMBICTBIH HOTVDKeAepPiH
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AEKCUKOAOINSI, KOTHUTUBTI AMHIBUCTUKA TEOPUAABIK KypCTapAa >KoHe sCayUTaHyFa KaTbICThI
ceMIHapJaa KoA4aHy¥a 004aabl.

Tyitin cesaep: MaJeHM AeKCUKa, TaHBIM, «Kajbl», MdJeHU KOA, VATTHIK KOJ, PyXaHU
KYHABIABIK

M.E. Axmubekosa', I'. Carmgoaaa? I''A. AGaumayaen®
Eepasutickuti nayuonarorviu yHusepumem umenu /1.H. I'ymuresa, Acmana, Kasaxcman

«/lekc4decKke HOBOCTID, IPOHM3aHHbIe Ky AbTYPHOV A€KCeMO «I1aMATb»,
B «Xmkmere» Xoaxm Axmega SlcaBu

AnanoTanmst. [leap10 4aHHOTO MCCAeA0BaHMS SIBASIETCSI aHAAU3 SI3BIKOBOV € AVTHUIIBI “>KaAbl”
B “Xukmertax” Xogxu Axmega fIcaBu, BpIAaiolierocs desareas cpeaHeBeKoOBbs. OnpegeaseTcs
IIOHATUE KyABTYPHOM AeKCUKM U MCCAeAyeTCsl 4JacToTa yHoTpeOJAeHMs DTON eAMHUIILI B
XuKMeTax SlcaBy, KOTOpble OOBACHAIOT MCTOKM HAaIIMX AYXOBHBIX II€HHOCTEeIl M IepeAaroT
peAnUTno3Hoe MOHMMaHIe CIIOCOOOM, alleAAMPYIOIIMM K MUPOBO33peHUIO Arogell. JeaaeTcs
BBIBO/, O TOM, 4TO Ka’kK/Aasl KOTHUTYBHO-AMHIBUCTIYECKas eAVHUIa TpeOyeT MHANBUAYaAbHOTO
aHaausa. ViccaeagoBaHme ImpoBOAMAOCh B paMKaxX A€KCUKO-CeMaHTHYEeCKOTO UM KOTHUTMBHOIO
roaxo08. Ha ocHose pacmundposannoi sepcun CaMapKaHACKOM (3a1eMaHOBCKOI) PyKOIIVICH,
npeacrasaeHHolt B MoHorpaguu P. CoizapikoBa “SI3pIK XxmkMeTos flcaBu”, B MccAel0BaHUU
aHaAM3UpPYyeTcs KyAbTypHasl AeKceMa “>KaAbl” ¥ AeMOHCTPUpPYeTcs ee (PYHKIIUSI KaK “S3BIKOBOII
eAVHMIIBI cOoXpaHeHMsl mamsATh”. PaccmMaTpuBalOTCA pa3AMYHbBIE BapMaHThl MCIIOAb30BaHIAS
SI3BIKOBOM eAMHUIIBI “>XKaabl” B sA3bIKe SlcaBu. PasbsacHAIOTCA TepMMHBI “KyAbTYPHBI KOA”,
“HallMOHaABHBIN KOA”, “KyAbTYpHBIN AeKCUMKOH”, “2ekcudyeckye MHHOBaym” U “KyAbTYPHBI
AekcukoH”. ViccaegoBaHne, OCHOBaHHOe Ha pabOTaxX KaK OTeYeCTBEHHBIX, TaK M 3apyOe>KHBIX
YUeHBIX AeMOHCTPUpPYeT, UTO OHO BBIABASIeT MEeXaHU3MBbl pacIIpeHNs AeKCIMYeCcKOro 3araca B
paMKax KOTHUTUBHO AMHIBUCTUKI. ViccaegoBaHne 0O bsCHET (pOHETIUEeCKNe Pa3ANIsI MeXAY
IIepeBOAOM U PYKOIIMCBIO C MCHOAb30BaHMEM UCTOPUKO-CPaBHUTEABHOTO MeToJa. ABTOPHI
OIMpalOTCs Ha MHeHMsA Takux mccaedosareaert, kak P. CreizapikoBa, K.C. Aagamesa, XK.A.
Kaxpimos u apyrue. IIpaktiyeckast 3Ha4MMOCTD MICCA€AOBaHMs 3aKAIO4aeTCsl B BO3MOKHOCTI
IIPUMEHEeHNsI er0 Pe3yAbTaTOB B TEOPeTHMYeCKUX Kypcax IO AeKCMKOAOIMM ¥ KOTHUTUBHON
AVIHTBUICTHKE, a TaK>Ke Ha CeMIMHapax, CBI3aHHBIX C ICCAeAOBaHUSIMU TPYy40B flcaBu.

KarooueBble caoBa: KyabTypHasl JAeKCUKa, IIO3HaHMe, “>Kaabl”, KyABTYPHBINI KOJ,
HallMOHA/AbHBIN KOA, AYXOBHas [JeHHOCTb.
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